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Soma represents a multifaceted state in the whole extent of
the Vedic literature. Soma is the name of a plant from which
Soma juice is extracted and offered to the Gods. As the ritual
plays a very important role in Rgveda it is only natural that
Soma, the plant, the juice qf which is so much used in the
ritual is deified as one of the most important of Vedic God
Soma. In the Rgveda the Soma hold the third position
following Indra and Agni from the point of view of the total
number of hymns dedicated to them. In the post Vedic
mythology, Soma is identified with the Moon. Soma is the
lord of all the plants. '

The word Soma comes from the root Vsu which
means to extract or to make ready, prepare. Soma is the
name of one of the most sacred plants of the ancient world.
Being the most important of herbs Soma is said to have born
as the lord of plants' or as their king. He receives the epithet
Vanaspati, ‘lord of the wood’* and is said to have generated
all plants. He with the plants is invoked to remove sin and
confers bliss’.

The Soma plant is once in the Rgveda described as
maujavata®, which according to later statements would mean
produced on Mount Mujavat. Soma is also several times
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described as dwelling in the mountams (giristha) or growing
in the mountains (parvatavrdh) . Mountains are also called
‘Soma backed’®, a term which, perhaps by ritual symbolism,
is applied to the pressing stones (adrayah) in the Rgveda. All
these terms point to the abode of the Soma plant being on

terrestrial mountains’.

Though Soma is a terrestrial plant, it is also celestial®,
in fact its true origin and abode are regarded as in heaven.
Thus it is said that the birth of the plant is on high; being in
heaven it has been received by earth’. The intoxication juice
is the ‘child of heaven’'’, an epithet frequently applied to
Soma.

A Soma plant i1s furnished with fifteen leaves which
wane and wax with the waxing and the waning of the Moon.
Thus one leaf grows every day in the lighted fortnight
attaining the greatest number (fifteen) in the night of the full
moon and then the leaves begin to decrease in number
dropping one by one every day till the bare stem of the
creeper is lift on the night of the new moon. The growth of
the plant depends upon the luner phases of the Moon. The
leaf develops one by one during Suklapaksa and become
fifteen leaves on fullmoon and subsequently lose leaves one
by one during Krsnapaksa and it remains leafless stump at
Amavasya that 1s no moon day. M

The branches of the Soma plant were used for the

xtractign of the juice but not the fruits''. The part of the
. %.x” 3\\ \ 12
f R it which 1s pressed is called amsu, Shoot or stalk
Na( N

2 2 o T he Ninth Mandala of the Rgveda contains a number

pe6f references to the colour of Soma. The colour of the plant
and juice as well as of the God is narrated as brown (babhru)
or ruddy (aruna) or most often tawny (hari) and in accord
with this, it is the rule that the cow, with which in the rite the
Soma is purchased, must be brown or ruddy and that any
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substitutes used for Soma must be similar to it in colour. The
plant is made to yield its| JUICG by being pounded with a stone
or pressed with stones, which lie on a skin and seem in
contravention to the ritual usage to be placed on the altar. It is
quite possible that these variations in colour may have been
due to the specific variety of the Soma plant available and the
process of extraction and stage of storage. The Rgveda
describes it as bright d[ld shining". Soma is narrated as
purified with the hands'®, by the ten fingers'” or figuratively
by the ten maidens who are sisters'®. Soma is the lord of the
wine of delight, the beverage of lmmortahty Like Agni he is
found in the plants, the growths of the earth and in the waters.

Soma is pressed out by the pressing-stone which has a
close symbolic connection with the thunderbolt, the formed
electric force of Indra whp called Adri. The pressing of Soma
with the help of stones Was the usual method in the period of
the Rgveda the pressed dmops are poured upon and pass over
the strainer of sheep’s wool . For it purlﬁes Soma, so that he
proceeds cleansed to the feast of the Gods'®. Soma is simply
described as flowing in a river of delight to the Seat of the
Gods, to the abode of immortality. The purified (unmixed)
Soma juice is often called Suddha (pure), but much oftener
sukra or suci, ‘bright’. This unmixed Soma is offered almost
exclusively to Vayu and Indra, the epithet sucipa ‘drinking
clear (Soma)’ being distinctive of Vayu, but is admixed with
milk for Mitra-varuna and with honey for the Asvins.

Based on the mixture of water with the juice, the
connection of Soma with the waters is expressed in the most
varied Ways. Streams flow for him'®, The waters flow his
ordinance®. He ﬂows at the head of streams. He is lord and
king of streams”’, lord of spouses22 an oceanic (samudriya)
King and God? 3 The waters are his sisters. As leader of
waters, Soma Iules over rain’*. He produces waters and
causes heaven and earth to rain. He streams rain from
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heaven”. The Soma drops themselves are several times
compared with rain®® and Soma is said to flow clearly with a
stream of honey like the rain charged cloud®’. So too the
Pavamana drops are said to have streamed from heaven from
air, on the ridge of ear th?®,

Soma bestows not only long life but also immortality.
Hence it is mythologically called amrta, the draught of
immortality. It is an immortal stimulant®, which the Gods
love’ and of which, when pressed by men and mixed with
milk, all the Gods drink’', for they hasten to exhilaration and
become exhilarated. Soma is immortal and the Gods drank
him for immortality’”. The Gods were originally mortal. They
obtained it by drinking Soma, which is called the principle of
imlllOl‘tEllity33. He confers immortality on the Gods and on
men’*. He places his worshippers in the everlasting and
imperishable world where there is eternal light and glory and
makes him immortal where king Vaivasvata lives™. In the
heavenly world Soma is united with the Fathers (The blessed
dead) as the ground of their immortality*®.

The Soma drink was considered the most effective of
all medicinal preparations. Both weakness and disease
disappear in the physical body 1mmed1ately after. one drinks
Soma, a unique and divine medicine’’. Tt is medicine for a
sick man. Hence the God Soma heals whatever is sick,
~making the blind to see and the lame to walk®®. He is the
gucudl‘;n of men’s bodies and occupies their every limb*’

st\{?\vfi/% length of life in this world. The juice of the Soma
5"‘: lqd@\\‘@%nd the Soma mixtures were thought to have more
20N ’o‘aa *naggmal potency than any other. The Soma draught is even
M‘Ja said to dispel sin from the heart to destroy falsehood and to

promote truth.

, . . . .4 :
When imbibed Soma stimulates the voice O, which he
‘ . 1 -

impels as the rower his boat*'. This is doubtless the reason
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why Soma is called lord of Speech (Vacaspati) or leader of
Speech®. He is also said to raise his voice from hcaven
Soma has all wisdom and knowledge. He surveys all things
with his thousand eyes. Soma also awakens eager thought™
He is also spoken of as a logrd of thought and as a father,
leader or generator of hymns He is a leader of poets, a seer
among priests”. He has the mind of seers, is a maker of
seers*® and a protector of prayer'’. As the treasure house of
all wisdom, he is the source of all thoughts and songs.
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Soma 1is lhe ‘soul of Sacrifice’™, a priest (Brahma)
among the Gods® and apportions to them their share of
sacrifice®’. Soma’s wisdom thus comes to be predominantly
dwelt upon. He is a wise seu He knows the races of the
Gods’'. He is a wise man seeing wave’’. Soma with
mtelligence surveys creatures’. Hence he is many eyed and
thousand eyed Soma is part1c1pated in the ritual. The Soma
drinkers are always 1espected but if the ritual 1s not well
performed and if there are enors in its perfoxmanccs the
Soma drinkers become unwoxthy of sacrificial gifis>. The
power of Soma is at the delS of many uses of Soma in the

magical rites.

Soma is a great fighter. He is a victor, unconquered in
fight, born for battle 6 He is the most heroic of heroes, the
fiercest of the terrible, ever victorious’'. He conquers for his
worshippers’ cows, chariots, horses, g,old heaven, water, a
thousand boons and everything. Without reference to his war
like character, he is constantly said to bestow all the wealth of
heaven and earth, food, cattle, horses, and so forth®®. Soma
himself is occasionally called a treasure or the wealth of the
Gods™: Soma is a ﬁghter against darkness. He can also afford
protection from foes®. He drives away g,oblms and like some
other deities but more frequently, receives the epithet of
goblin slayer (raksoham). Soma is the only God who is called
a slayer of the wicked. In the later Vedic literature the
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statement occurs that Brahmans who drink Soma are able to
slay at a glance®',

Being a warrior, Soma is said to have V{/eapons.

. Which like a hero he graps in his hand and which are terrible

and sharp®. He is said to have obtained his weapons by

robbing his malignant father of them®. He is described as
armed with a thousand pointed shaft®* and his bow is swift.

The conception of Soma comes to be extended to that
of a being of universal dominion®, who is ‘lord of the
quarters”®®, who performs the great cosmic actions of
generating the two worlds of creating or establishing heaven
and earth, of supporting heaven and of placing light in the
Sun®’.

Soma has a romantic aspect also. He is not only
lovable but also a lover and sometimes even a beloved. The
daughters of the priest have adorned him as if he were a
beautiful youth®®. There are of course, the fingers. Again ten
ladies have sung to him as a maiden welcomes her love®.
Soma, the red one, blends himself with the cows that yield
their fair breasts. Hence the cows themselves stand for milk”.
Everyone does his best to beautify him. He settles down
among men like a hawk moving as a lover to his beloved’'
The fingers are the glittering maids and sisters owing Soma
as their lord””. He flows on the skin of the sheep like one

longing a bride. Apsards that live in the waters of the sea
have seated themselves within the vat and flow to Soma ,

d ﬂu\\wﬁ) i1s their lover _})robably. He gives pleasure as a wife
’&R\kgé‘é\% her husband™ and moves onward like a youth to the
““youthful maids™. He is sung by poets as a lover to his love.

God Soma blesses the woman, who is in search of her
husband; so that she obtains proper husband. A king who has
lost the support of his people is banished out of his territory.
He resorts to mountains. When again the times are favorable
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he is installed. Soma caﬁls him back from the mountains,
where he might be resting,

In a few of the latest hymns of the Rgveda, Soma
begins to be mystically identified with the Moon. In the AV,
Soma several times means the Moon and in the Brahmanas
this identification has already become a common place. In the
post Vedic literature, Soma is a regular name of the Moon,
which is regarded as being drunk up by the Gods and so
waning, till it is filled up again by the Sun. In the Chandagya
Upanisad, the statement is found that the Moon is king Soma,
the food of the Gods and is drunk up by them’®. Even in the
Brahmanas the identification of Soma with the Moon is
already a common place. Thus the Aiz. Br. remarks that the
Moon is the Soma of the Gods’’. The Saz.Br, that king Soma,
the food of the Gods, is the M00n78; and in the Kau. Br, the
sacrificial plant or juice is symbolical of the Moon God”. In
the AV, Soma several times means the Moon®®. Soma 1S
possessed of rays*'. Thus jwe get the identifications of Soma
with the Moon. Soma is directly called to be Candramads®.
The stem of Soma is the lord of fighters. By name it is never
deficient in anything. Therefore, he (darsa, the slender
crescent of the new moon) should never make the worshipper
deficient in progeny and riches. The darsa or the young Soma
plant (Moon) is complete at the point and at the end. He is
charming to look at. The stems of Soma are unéxhausted and
the Gods feed on the unexhausted.

It will thus be noticed that Soma plant is used by the
Atharvavedic singer not only for ritual but also for magical
and medicinal purposes. Great emphasis is laid on the power
of Soma and somehow it is made to connect itself with the
various amulets and charms. The identification of the plant
Wl'th‘ the Moon is complete in the A.V. and this naturally
leads to the connection that the moon is the lord of plants and
herbs®. Soma, the Moon whose soothing light is praised by

113




———

e

poets the world over, is the outer symbol of ananda, the
delight of existence which upholds the universe.

Soma is the lord of the north®, There is a charm for
securing safety from tigers, robbers, etc. The charm to crush
the tigers belongs to Atharvan and is born of Soma. The
strength of Soma is at the basis of such power of the charm®’.
Soma is described to be always victorious in the battles. The
plants with king Soma are praised to relieve one of his sins.
Soma is invoked to purify a person from the offence that he
might have committed with his eye, mind, speech, during
wakeful or sleeping state. The rite of shaving or (godana) is
performed under the instructions from Soma. Soma Increases

both power and knowledge®®,

Foot Notes:

I Rgveda 9.114.2 2. Rgveda 9.12.7 3. AV. 2102 |
4. Rgveda 10.34.1 5. Rgveda 9.46.1 6. AV.3.21.10
7. Rgveda 9.82.3 8. Rgveda 10.116.3 9. Rgveda 9.61.10

10. Rgveda 9.38.5 11. Rgveda 10.85.3
13. Rgveda 9.42.1

L4, e serif f graRy gt + Ry sreanfy yem |
THRAYEN 7 PR e 72 oy swarr gy I-Rgveda 9.86.34
16, i et ger faraY femafee ww effag: | 317 faum 3MIRY : I-Rgveda 9.8.4:
16, crtaud]: e e apvurfer don qer | R: 9 R 11 -Rgveda 9.1.7
17, wier ared e AR gram Fe | aredy aRY RS9 h-Rgveda 9.63.10

12. Rgveda 9.67.28

45, Rgveda 9.96.6

: da 6473
.8 44. Rgveda 6.47. i, Rasea O
43. l}sgvezz 382 18 47. Rgveda 6.52.3 2? R]?iéi?” ey
Zg' Rifiid;, 9.96.6 50. Reveda 10.85.19 L. Kpeds 951
W 7. 53. Rgveda 9.71.9 . Rgveda 9.60
oy R@)efa i 56. Ri;veda 1.91.21 57 Rgvecia ?063\1(;
2. Raveda 5521 59, Sat Br. 1.6.4.5 60. Rereda 10257
Y %gwea;:z 9.61'.30 62. Rgveda 9.61.30 63. ngfda Q.H.g ’
o 'gvd 9.86.40 65. Rgveda 9.86.2829  66. ggvidz A
4 §§§§dii 6.47.4 68. Rgveda 9.14.5 22 Ri:ivdﬁ 2.563
‘ . . ; J 2 4 N A )/ . [e
, 21 71. Reveda 9.38. . Rgveds
;2 l]iévejz gg;ﬂi 74. Rgveda 9.82.4 75. Rgveda 9.86.10
. Rgve .78. A
ol g e daT gRvH ARG TeRIegE H ddT EERCIUING]

s qa@g?f :t{éw?g:wfbrﬁ it ar yat i Rt b YTL'B;\ ?.J'l
Peiiic] ferfarelt  arRr 91 ey @ ) fr ﬁf
Wﬁﬁgqﬁqﬁﬁﬁ?ﬂ qREGHIIT T mgifereort 4T A ﬁ;ﬁ;\; |

g > . | 2 1T - ‘{]T'I

o |/HA e SaulH TTETTEg TR

AyeRHTaRg T & 3 [T T EEREN

~AitBr. 7.11 |

78. Sat Br. 1.6.45 : |

Br.7.10;4, 4 | y .11.6.7
73. Kgau quequzn apelf T: | ST AT S 5 FEH ST AV
80. H39Q e 1

amfig e ' i ST T AV, 8.1.2
i & AT afggT | 9a el QT ;
2;_‘ fs;{gﬁm oo SERT arelf SuT: | ] A Sdl g Fg T gfer 1-AvV. 11.6.7
83. AV.11.8.7 3
: [ TRy |

g4, IO RIS tRiTfr: el wrfarartiy -

Sy s R Rr Y R T S nw; :ﬂ@ |

3 e fywe @Y o GEA: I AV, 3.27.

ﬁmsmf; Em;;\ﬂ?a?ﬁﬁm ST STUUART ETHeEHA 1L -AV. 4.3.7

221 & e ficd qell gET ST | §7 Sherr g |

B i . . ~Rgveda 1.5.6-7
- CONEQe oy cqr: Rrerearera: e g RO | ey W SRR I-Rgve

@ 18. WIS a7 SFA=TRTsIEaT aRIT oy a7 3garfyy | . iw‘_v‘w‘gnﬁa ?‘M,{ﬁ %aﬂmgam
ol Resifder daT ) Samma anfdy Frgse i1-Rgveda 9,78, 1 e ,‘,‘\,,:ﬁhn?.'i'«“*‘?*‘“‘ ) BIBLIOGRAPHY
AnkiiS , L
19, Rgvedw9.31.3 20. Rgveda 9.82.5 21. Rgveda b'.tl"S.S Assar ' d. by S. Mahaviya, 2 Vols, Tara Printing
22, Rgvedu 9.86.32 23. Rgveda 9.107.16 24. Rgveda 9.74.3 * Altareyd Brd/mm"m’Sl(;d. T |
wa. Kgveda 9.86.32 L3, Kgveda 9. . . ngveda 9.74. - 1. 1980. .
works, Varanasi, e amentary, 2 Vols,
25. Rgvedu 9.49. 1 26. Reveda 9.41.3 27. Rgveda 9.2.9 e Aitareya Brahmana: With Sdyandcdrya’s con s
, . T 7 edition, 1930. ot
28. Rgvedu 9.63.27 29. Rgvedu 1.84.4 30. Rgveda 9.85.2 Ananddsram ¢ . enkar. Sripad Damodar, Satara-,
31, Roveda 6100 15 ; e Atharvaveda, Ed. by Satavalenkar, Stip )
31, Regveda 9.109.15 32. Rgveda 9.106.8 33. SatBr. 9.5.18 HOS VII and VIIL ) P commentary,
34. Reveda 8.48.3 35. Reveda 113.7-8 e Atharvavada with N quf"';i‘é‘tli't{'né‘1962
T . edic Research > : )
36. & A o fir: witaemrsy enay Rt o dawer | \ Vishveshvar ganc;l‘sjd' Haraph Prakasani, Calcutta, 1980.
< . 71 Danisada: ? . o leutts
R T g Bl ey a2 I Ty I 11-R gveda 8.48.13 N . ChandogyaBI{;]’Imaw Ed by H.N. Bhattacharya, Calcutta

37. Rgveda 8.48.11;
40. Rgvedu 6.47.3

38. Rgveda 10.25.11 39. Rgveda 8.48.9
41. Rgveda 9.95.2 42. Rgveda 9.26.4

114

e  Kausitaki

87, ~ > C
Sanskrit Research Series No LXXIII, Ld.lcutta, 1970.

115




Rgveda Sarmhitd: Saraswati Dayananda, Arya Samaj, Calcatta.
Roveda Samhita: Haraph Prakasani, Calcutta, 1976 |

l{lg'\.vcacla Samhita, edited by Shripal Damodar Satavalekar
Swadhyaya Mandala, Paradi, Bombay, 1957. | ,
Rgveda Sarhita with the commentary of Sdyandcarya, Vaidika
bjcuns’odhana Mandala, Tilak Memorial, Poona 2. \
S"ampatha Brahmana, Bombay, 1940.

Satapatha Brahmana, Ed by A. Weber, Chowkhamba Amarvati
I?rakashan, 1964,

Satapatha Brahmana: With the commentary by Sayana, Ed by

Vagampytarir: (A Research Book on Indological Study)
An International Peer Reviewed Multilingual Edition (2018).

ISBN- 978-93-87263-56-7

Administrati(;n of Justice in the
Mahabharata: a Brief study

&5 Dr. Swapna Borah
Asst. Prof. (Ad-Hoc. regular),

Satyabrata Samasrani, Vol. 1-7, Calcutta, 1903. -

* S“[,”Pa’ha Brahmana, Gain Publishing House, 5 Vols, Delhi, * Darrang College, Tezpur, Assam (India)
1987. Contact No- +91- 9854332361

I Introduction: {

attssn | ‘

Vyasa’s Mahabharata is one of the greatest epic of the two

TIRA TP %\\&\mﬁ\\%&\\&\\\\\\\\\\\\\\\\\\\\\\\

rvans in one lakh éolkas. The epic deals with all kinds of
nowledge. Hence, the Mahabharata  claims  that,
B R NN N N NN NN
is not found here will not be found anywhere Ase
(Mahabharata, 1.62.53) out of the eighteen parvans, the
Santiprava is the largest one. It deals with a wide range of
subjects. It 18 divided into three sections, viz,
Rajadharmanusasana, Apaddharma and Moksadharmaparva.
| - In the Rajadharma‘section, the grandsire Bhisma deliberates
! on the duty of a king in dealing with internal and external
| administration along with duties in general. It is in the form
I i of advice to Yudhisthira concerning administration.

The various par ins of the Mahabharata are designed
to deal with the administrative machinery. It is known to all
that, administration is the most important part of a state
which is consisted of different departments of the government
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